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1 Kings 19:3-16  
Elijah was afraid and ran for his life. When he came to Beersheba in Judah, he left his servant 

there, 4while he himself went a day's journey into the desert. He came to a broom tree, sat down 

under it and prayed that he might die. "I have had enough, LORD," he said. "Take my life; I am 

no better than my ancestors." 5Then he lay down under the tree and fell asleep. 

All at once an angel touched him and said, "Get up and eat." 6He looked around, and there by 

his head was a cake of bread baked over hot coals, and a jar of water. He ate and drank and then 

lay down again.  
7The angel of the LORD came back a second time and touched him and said, "Get up and eat, 

for the journey is too much for you." 8So he got up and ate and drank. Strengthened by that food, 

he traveled forty days and forty nights until he reached Horeb, the mountain of God. 9There he 

went into a cave and spent the night. 

And the word of the LORD came to him: "What are you doing here, Elijah?"  
10He replied, "I have been very zealous for the LORD God Almighty. The Israelites have 

rejected your covenant, broken down your altars, and put your prophets to death with the sword. 

I am the only one left, and now they are trying to kill me too."  

The LORD said, "Go out and stand on the mountain in the presence of the LORD, for the LORD 

is about to pass by." 

Then a great and powerful wind tore the mountains apart and shattered the rocks before the 

LORD, but the LORD was not in the wind. After the wind there was an earthquake, but the LORD 

was not in the earthquake. 12After the earthquake came a fire, but the LORD was not in the fire. 

And after the fire came a gentle whisper. 13When Elijah heard it, he pulled his cloak over his face 

and went out and stood at the mouth of the cave. 

Then a voice said to him, "What are you doing here, Elijah?"  
14He replied, "I have been very zealous for the LORD God Almighty. The Israelites have rejected 

your covenant, broken down your altars, and put your prophets to death with the sword. I am the 

only one left, and now they are trying to kill me too." The LORD said to him, "Go back the 

way you came, and go to the Desert of Damascus. When you get there, anoint Hazael king 

over Aram. 16Also, anoint Jehu son of Nimshi king over Israel, and anoint Elisha son of 

Shaphat from Abel Meholah to succeed you as prophet.  

 

 

I would like to approach this topic utilizing the  great prophet Elijah  

and what I call his cave in, along with the events tha t preceded it.  

Everything abo ut the prophet Elijah reminds us  of prophetic 

ministers. Included in the definition of prophet ic ministers are 
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pastors, preachers, organizers, presidents of organizations and 

social justice leaders.  

By ministers I mea n activist servants, which are  much different 

from  religious service providers or even advocates of change.  We are 

extensions of the God  of our faith: The God of a love that manifests 

itself in truth, justice and equality.   

By prophetic I mean engaged in a m inistry that has Senator 

Obamaõs audacity of hope to speak forth the hard and heavy, 

liberating and transforming word of  truth to what Dr. Walter Wink 

in his book, Engaging the Powers called Pharoah ic prin cipalities 

and powers.  According to  Dr.  Walter Brueggerman, these 

principalities  and powers do governance and create social, economic 

and political arrangements that are diametrically opposed to Godõs 

preferred system of transparency, integrity, justice and equality of 

opportunity for one and a ll.  

We have gleaned  from the Dr. Jeremiah Wright media fiasco that a 

text without a proper context leads to a pretext for pre -mature, 

misinformed and malicious judgment.  Therefore, let me provide a 

larger context for the Elijahõs cave in and the events preceding it.  

Elijahõs wilderness and cave experiences were a consequence of a 

series of event s that led him to a much needed  pause in his 

prophetic ministry.  

King Ahab and his wife Jezebel  represente d the immediate text of 

his  experience s. Jezebel had him on the run.  When he heard about 

Jezebelõs threatening words to take him out, scripture states, òHe 

arose and ran for his life.ó 

In biblical scripture the word òlifeó is many times a synonym for 

soul.  The word soul is often used for òlife.ó Jesus said, òWhat does 

it profit one to gain the world and lose his or her soul?ó Soul in this 

case is not some portion of our being but o neõs entire life. 



3 
 

It is fair to say that it was not just his physical lif e that Elijah was 

on the run to save : it was his entire life or h is entire soul. I say this 

because of where he ran. He ran in to the wilderness.  

A biblical  word study  of the role of the wilderness  by the great Old 

Testament Professor Donald  Gowan reveals that the wilderness is a 

place of spiritual retreat for spirit ual change . The refore retreat is 

not to be understood in a negative sense as in as surrender  from 

battle  due to a losing cause. A spiritual retreat is positive in nature 

because t hrough it one rediscovers and regains  the true essence of 

oneõs soul. 

Oneõs soul or life can be lost by too many failures or  too much 

success.  To glean some meaning from Elijahõs experience, I submit 

to you that in  Elijah õs case, the essence of his  soul  was leaking 

profusely  from  too much success without the necessary pause s 

for station identification from his sponsor.  

Letõs face it he was on a real role until he heard about Jezebelõs 

threatening words. The larger context reveals:  

HE HAD SUCCESSFULLY USED HIS POWER TO PERFORM AN 

ACTION ON THE NATIONõS PRIMARY RESOURCE, NAMELY, 

WATER. Water was to his King Ahabõs nation what oil is to ours. 

HE HAD SUCCESSFULLY USED HIS POWER TO PERFORM  AN 

ACTION ON A WIDOWõS POVERTY-STRICKEN LIFE .  

HE HAD SUCCESSFULLY USED HIS POWER TO PERFOM AN 

ACTION ON THE SAME WIDOWõS DEAD SON, GIVING HIM A 

NEW LEASE ON LIFE . 

HE HAD SUCCESSFULLY USED HIS POWER TO PERFORM AN 

ACTION ON AHABõS OPPRESSIVE AND EXPLOITATIVE FOR OF 

GOVERNANCE: A WAY OF DOI NG GOVERNMENT THAT CAME 

FROM A  TEMPLATE ESTABLISHED BY KING JEREBOAM , AND 

PASSED DOWN FROM JEREBOAM TO KING NADAB, THEN TO 
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KING JEHU, TO KING BAASHA, TO KING ELAH, TO KING 

ZIMR I, TO KING OMRI AND ADOPTED BY KING AHAB . 

FOR 84 YEARS , THE  NATION  OF ISRAEL  HAD BEEN GOVERNED 

BY THE SAME TEMPLATE  USED BY 7 SUCCESSIVE KINGS . AND 

THAT TEMPLATE IS SUMMARIZED BY 3 THINGS THAT WE NT 

BACK TO ITS ORIGINATOR, KING JEREBOAM : 

1. MULTIPLE WORSHIP CENTERS THAT RIVALED THE 

LEGITIMATE WORS HIP CENTER LOCATED IN JERUSALEM  

2. A RIVAL PRIESTHOOD  THAT WAS DETACHED FROM THE 

SONS OF LEVI  COMPOSED OF PRIEST CHOSEN, APPOINTED 

AND AN OINTED BY KING JEREBOAM  

3. THE ESTABLISHMENT OF A CIVIC RELIGIOUS ORDER TH AT 

INCLUDED IDOLATROUS CELEBRATIONS THAT REINFORCED  A 

SPIRIT OF NATIONAL PATRIOTISM.  

LASTLY, HE HAD SUCCESSFULLY PERFORMED AN ACTION 

AHABõS COURT PROPHETS AT A PUBLIC ASSEMBLY ON MT 

CARMAL . 

HIS MIN ISTRY WAS MORE THAN CHARITABLE ACTS OF 

RELIGIOUS SERVICE OR ADVOCACY. HI S MINISTRY WAS 

PROPHETIC ACTIVISM, A MINISTRY OF SYSTEMIC CHANGE 

THAT DARED TO TAMPER WITH THE DNA OF THE NATIONõS 

POLITICAL AND  ECONOMIC N LIFE. HE DARED TO MAKE  

CHANGES TH AT DEALT WITH THE VERY ROOT OF THE  NATIONõS 

PROBLEMS.  

PART OF THE NATIONõS PROBLEMS COULD BE TRACED TO 

GOSPEL PREACHING THAT WAS MORE PROFITIC THAN 

PROPHETIC IN NATURE THANKS TO AHABõS COURT APPOINTED 

AND ANOINTED PREACHERS.   

We must understand this difference between his prophetic ministry 

and others forms of ministry if we are to gain some insight into the 
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state of  the union of  Elijahõs soul and Godõs will. Whatever the state 

of that union, we know it was not health y enough for Elijah to keep 

from caving in. Let me be quick to say that n ot all cave ins  are 

created equal. In other words, not every minister will experience 

Elijahõs type of cave in and his wilderness experience leading to it. 

Elijahõs cave in is not experienced by every minister. It is 

experienced usually by those who have dedicated themselves to 

radical faithfulness  to the prophetic ministry of systemic change 

and, or structural change.  

For example I cannot picture  Joel Olstei n, Charles Stanley, 

Eddie Long or T D Jakes experiencing Elijahõs type of cave in. 

Donõt get me wrong, they have experience d cave ins, but the source 

of their cave in pales in significance to the source of Elijahõs and I 

imagine our own.  

For example T. D J akes just caved in to his anger over a recent 

article that appeared on CNN.com  entitled, òModern black church 

shuns Kingõs message.ó The usual tranquility of his peaceful soul 

was changed into a sto rmy sea  when he read was CNN stated about 

him  and his mini stry. In his own words T D Jakes stated , òI was 

stunned and very disappointed.ó He went on to say, òdisturbing to 

me was the articleõs depiction and generalization that I, through my 

church , The Potterõs House of Dallas, had shunned the Rev. Martin 

Luther King Jr.õs message. T. D. went on to talk about how much 

he has admired and been inspired by the messages and teachings 

of Dr. King. In fact he stated they serve as a foundation for many of 

his 50 ministries which have changed children and families. He 

men tioned his prison ministry, his 14 million  dollar  academy, his 

economic development programs, the water wells his church has 

built in Kenya, as well as the 2000 folks he has put back in homes 

that were dislocated by hurricane Katrina.  

But his cave in to an ger was different than that of Elijahõs cave in. 
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I also saw with my own eyes Joel Olstein  on television cave in 

while being interviewed about the criticism that has been launched 

against him for the gospel he preaches. I saw his sunshine smile 

fade into the sunset and his eyes break f orth with tears when asked 

an important question. The interviewer asked, òWhy did you just 

cry?ó He responded, òBecause I just want everyone to be happy 

and enjoy the abundant life that Jesus has for them.ó 

My son sent me a l ink to an article on the last 31 hours of Dr. 

Kingõs life. In the article King also caved in. It was after he had 

completed his last sermon the night before s bullet would take his 

life as he stood the next morning on the balcony of the Loraine 

Hotel.  When  he gingerly sat down  from delivering his sermon,  those 

who were  witnesses on the pulpit stated Dr. K ing cried like they 

never saw him cry before.  King caved in but it was different than 

the cave in of Joel or T. D Jakes. Dr. Kingõs cave in was sourced 

in a prophetic ministry of social justice that dared tamper with 

the molecular structure of national life as it had been practiced over 

the centuries by a number of kings that drew from the same 

template. Dr. Kingõs cave-in was due to his being an Activist Ag ent 

of change, not an agent of religion that makes people more 

comfortable within Ahabõs system of oppression and exploitation. 

Why is this point important?  It is important because each of us 

struggle with the tension between offering people a ministry of 

greater comfortable in their oppression under conditions set by self 

serving  secular  leadership, and a ministry of radical disturbance 

of the system itself , a system  that perpetuates discomfort, 

disparities and despair. As Agents of change or transformation of 

this old world order, we decide moment by moment to comfort the 

afflicted or afflict the comforted.  our soul has to be strong to take on 

Ahab and the T . D. Jakes of the world.  

Our soul has to be strong to take on T. D. Jakes anger when 

someone writes that he shuns Dr. Kingõs message. Itõs not right for 
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him to justify his form of ministry in the name of a prophet like Dr. 

King, whose ministry was much de eper and more radical than 

programs that make people more comfortable and satisfied with a 

bigger piece of the American pie, without dealing with the system 

itself.  Itõs bad enough when President Bush uses pieces of Dr. 

Kingõs message as pretext for legitimizing his own program s for the 

good of African Americans. The misappropriation of language, of 

prophetsõ dreams, and the radical nature of their political s message 

have created an integrity problem, as well as , great confusion in our 

communities just as it did in Elijahõs day. The author of the 

misappropriation of political and religious language has its genesis 

in the one Jesus called the evil one. Just as Elijah took on Ahabõs 

prophets so must we take on those who want to control the 

microphone and se t he agenda for our nation. To be strong enough 

to do this and all the other things we are called to do requires 

strength and courage of soul.  

The second point this text raises for our consideration has to 

do with the role of Jezebel in Elijahõs wilderness and cave -in 

experiences.  

It is too bad that Jezebel gets all the credit she does for Elijahõs 

taking off his social justice  sandals and putting on his average 

preacher sneakers to run from her threats. I donõt know about you 

but the more I study this conce pt of Jezebel putting a powerful 

agent of change like Elijah on the run the more I have to pray about 

what is going on here . I know women are powerful but come on!  

This is Elijah we are talking about who has word power with God 

built on a longstanding rela tionship to stop rain from falling;  to call 

fire  down from heaven; power to resurrect a dead boyõs body by just 

laying on it; to cause rain to come down at his word. You mean to 

tell me he is suddenly powerless to take on threats of a woman!  

If we consult  a psychotherapist he or she might analyze the text 

from a psycho -social perspective. Such an analysis might reveal 
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that it is not Jezebelõs words that have him on the run, but who or 

what  Jezebel stands for in the soul of an Agent of change. Jezebel 

can e asily stand for that one person, or that one thing that has 

power over our will, enough power to paralyze us i n our tracks, or 

cause us to take flight.   

It doesnõt matter how much power we have, how many victories we 

have won, how popular we are, how much clout we have 

accumulated , all of us have a Jezebel that is our worst nightmare. 

We all struggle to overcome one person or one thing that can push 

the button that causes us to run rather than stand the ground of 

faith.  It is our responsibility to name the one demon  that has the 

power to over turn  the furniture of our soul s: reverse the priorities 

of our soul s. Jezebel is  that person, that thing, that ideological 

belief, that issue (yes, b elieve it or not we all have at least one 

issue), that fear, in some cases what one theologian called that 

bosom sin, that we back off from  or run from  rather than confront  

and seek to overcome through the power of Godõs Spirit. Jezebel is  

that one major threat to the integrity of all that we live  for and 

believe for.  

This is why what happens next is essential for the wellbeing of our 

souls. Elijah runs not just from someone , more importantly , he 

runs to one  place in particular . He runs to the one place that can 

help him to regain the power lost by  the threat to his ministry. He 

runs not to something that will help him to forget Jezebel, he runs 

into the wilderness, a place of refuge for his fear -stricken soul.  

Elijah was on the run into the wilderness in an effort to not just live 

to see another da y, but to see another day without  the  lost  of the 

very essence of his soul.   

The most important content of  his soul and ours is faithful 

execution of Godõs will. Those of us involved in prophetic ministry 

always  live with  threats to that essential content.  



9 
 

When you really flesh it out, t he flight into the wilderness  from one 

perspective is a departure in fear. From another perspective it  is a  

desperation flight  of faith and by faith  for the renewal of ones 

soul. We learn perhaps from Elijah that we each need a broom 

tree in the wilderness, a place in particular  where there is a 

higher probability that of an intersection between our soul and 

Godõs manifest presence: a place in particular where we trust God 

will serve us  act ivist s in a way that is consistent with the special 

needs of our unique  soul.  

The wilderness is one of the stations we must stop at on route to 

the recovery of the sacredness of our soul; and, the fresh 

recognition of our identity as human, frail, weak servants whose 

essential life is always at risk of becoming  intoxicated by too much 

success or dried up by too much failure.  

In Elijahõs case, he was about to lose his physical life which was 

compounded by what he felt  he had already lost, namely,  the 

sacr edness of his sou l, the spiritual essence of his life,  a spiritually 

strong state of the union between his soul and  his heavenly Father. 

And his experience can serve as an object lesson for us.  

According to Thomas Moore, The S oulõs Religion and Care of the 

Soul,  òit is in the dark corners of the soul that true faith is born. 

The wilderness can be one of the places where, as Thomas Moore 

puts it, òour imagination  can make contact with the infinite.ó 

He also states one of the first steps in the spiritual r ecovery of the 

soul  òis to find the empty place , the hole in the fabric of meaning 

and culture through which the infinite and the mysterious can 

enter.  

According to Thomas Moore, Spiritually , that empty place  may 

be a lull in time, a mo ment of reflection, or a day off. Spatially , it 

may be represented in a bro ad expanse of land or in an emp ty 

chapel or meditation room. Emotionally  it may be a painful loss or 
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breakdown . Intellectually  it could be an open question, a doubt, or 

a new way of thinking.ó 

There are times when it is alright to run fo r our life: Not just from 

Jezebel, but run for the cause of our own life.  As servants of 

prophetic justice we spend a great deal of time using our power to 

ru n for the lives of others, lives captive to  system s of governance 

that drain peoplesõ soul s of life to the point of their becoming the 

dead whom Jesus stated, bury  the dead. We see, read and hear 

about people who have become no more than dead zombies, sleep 

walking through life, traumatized by a se ries of unfortunate events 

which have taken a toll on their psyches and their will to live.  

If we do not take care of our own soul, we too, despite a history of 

successes, one day  may  find ourselves like Samson. W e might get 

up, shake ourselves as before, only to find that we thought we still 

had it but lost it.  And we might find tremendous encouragement by 

what happened to Elijah in the wilderness.  

Letõs give this prophetic leader credit where credit is due: for 

understanding what was happening and taking the necessary 

action to change the dynamics going on within his own soul. The 

wilderness proved to be a positive place for him to go for it was the 

place where God caused some angels to do an action on his own 

soul.  

IN THE WILDERNESS ELIJAH HAD: A SIT IN, A PRAYER IN AND A 

SLEEP IN.  

He sat down. What a wonderful concept.  To sit down in the 

wilderness  under a broom tree  is different from sitting down in our 

favorite chair at home. At home, sitting down is usually for 

watching television, eating a meal, studying or writing something 

that pertains to our job. But to sit down in the wilderness under a 

Broom tree is a purpos e-driven sit in  tha t has to do with finding 

something  that we feel we have lost . When was the last time you 
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had a real good òsit in for the soul. ó I know you can recall the 

last sit  in as a  political action but Iõm talking about this type of 

sit in.  Thereõs a scripture from God that says, òBe still and know 

that I am God.ó 

By being st ill in a soul sit in, Elijah became  the beneficiary of an 

action on his own soul. G od showed out, in more sophisticated 

theological language, manifested His glory, through ange l that did 

one thing --ministered to his soul. Elijah couldnõt even engage the 

angel in a conversa tion because before he could Elijah fell 

immediately to sleep after eating. We donõt know how the angel did 

wha t the angel did. It is obvious that God did not want Elijah nor 

us to know. Some things need to simply be received as a part of the 

mystery of life that when we need what we need the most, suddenly 

God supplies that need in Godõs mysterious ways Godõs wonders to 

perform.  What we can glean from Elijahõs eating experience through 

the agency of an angel is our own soulõs need to be fed by unnatural 

sources under adverse conditions.  

Listen to th e confession that came f rom Elijah as a result of his self -

imposed  sit -in. òTake away my life Lord, for I am no better than 

my ancestors. ó Here is a prophet who no felt fit for future 

assignments. He had performed a power analysis on him soul 

and felt he had nothing left to give and therefore nothing left 

to do.  

What  mig ht have been the source of his , òI am no better than 

my ancestorsó confession? Again, we might attribute it to Jezebel, 

giving her more credit than she deserves. Per haps his self -reflective 

comparison had to do wi th his action on those 400  prophets  Baal, 

the court preachers bought by the King to say what he needed to 

hear to provide sanctified legitimacy to his national agenda . The 

question I want to raise is, did Elijah have to execute them?  

Maybe, just maybe, he felt guilty of breaking the 

command ments of God just as his ancestors did whom he 
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preached about in a judgmental, condemning way. This raises 

another question, how does a prophetic activist do what he or 

she is called by a conscience of social justice to do, without 

losing the moral and eth ical content of ones soul in the 

process?  

We need special angels to not only touch us, w e need special angels 

to tell us  larger than life activist s, us autonomous Baptist Bishops 

to stop praying for de ath, to get up and eat this . I wonder how 

the angel ac tually said this to this social activist.   

Get up and eat this ! Was this said in pastoral comfort, or in 

Gamaliel style agitation ? 

There is a temptation that we must forever resist yielding to: the 

temptation to think that we donõt need the same spiritual stuff that 

less informed regular people of faith need to keep them connected 

to a sound and solid union with their God.  

From the Christian tradition Jesus attacked the notion , òI donõtõ 

need that kind of ministering, that kind of faith sustenance ó in 

the p rayer He taught His disciples, better known as the Lordõs 

Prayer.  Basically it has 3 parts: the first  part  having to with the 

doing of Godõs will on earth. The third part  having to do with 

resisting the temptation to think more highly of our selves than we 

ought, that can lead us to temptations that we do not have the 

power to resist . Sandwiched between these two is the phrase,  

òGive us this day our daily bread.ó That daily bread is whatever 

we need each day for our soul to maintain the connection with God.  

Elijah not only had a much needed sit -in, Elijah also had a  

Prayer in . the Broom Tree became a secret closet.  

We know only a couple of things he said in his prayer . We know of 

his personal confession and his prayer request  for death. Thatõs 

interesting ! 
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The fact that he prayed for God to come take his life  implies, 

contrary to what we have been led to believe , that he wasnõt fearful 

of death. He wasnõt running from Jezebel because he was afraid of 

losing his life. It implies that he was simply being parti cular. He 

did not want to die at the hands of a Jezebel . In the culture of 

that day, it mattered by whose hands you died! He wasnõt afraid of 

dying and neither are we . We are simply concerned about who takes 

us out. He was simply very particular about the source of his death. 

We donõt know all that he prayed, but what we do  know is this:  

in answer to his prayers God sent an angel  to minister to his soul 

to give him the opposite, more life! I donõt know about you but I am 

so glad that God gives me what my soul is really  asking for, not 

what I think I want according to my flesh. The Apostle Paul reminds 

us that we donõt always know what to pray for or how to pray. 

Thank God there is an intercessor on the inside of our souls that 

knows what we are really trying to say: An intercessor that can even 

interpret our moans and our groans!  

From Elijahõs sit in and prayer in came his sleep in . Again, what 

a wonderful concept. Sleep is something most prophetic ministers 

need much more of than we care to admit. In my sanctified 

imagination I want to suggest that Elijah was so tired from all his 

successes, his ripping and running saving the world  that he didnõt 

even realize how tired he really was until he fell asleep, tried to get 

up and went back to sleep.  All he could do was eat and sleep.   

I see a message in his sit in, prayer in, and sleep in: collectively it 

was Godõs way of caring for his soul when did not have enough 

sense to take care of it himself. God loves us so much that he 

creates circumstances whereby we have to take a trip to the 

wilderness so he can apply an action on our soul. God sees who 

should be tending to our soulõs need but isnõt. God sees where it 

should be coming from but isnõt. God steps as a protective measure 

to keep us from yielding to the temptation to have someone other 

than the one who should, or some thing than the thing that 
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should,  take care of the needs of our soul. It is our job to run into 

the wilderness and let God be God.  

FROM THIS SOCIAL ACTIVIST, WE LEARN  THAT PROPHETS AS 

CHANGE AGENTS MUST OUR SELVES BE CHANGED BY WHAT 

HEAVEN PROVIDES: ANGELIC TOUCHES, ANGELIC AGITATION, 

SPIRITUAL FOOD AND WORD FROM GOD THAT GIVE US 

INSTRUCTIONS ON WHAT TO D O WHEN WE DONõT KNOW WHAT 

TO DO BUT SIT DOWN AND SAY TO OUR SELVES, òI HAVE HAD 

ENOUGH!ó LORD, COME TAKE ME.ó 

Lastly, we learn from Elijahõs cave in, the one that took place in the 

cave, no t the cave in to Jezebel, that the restoration of our soul is 

not complete until we actually hear from our sponsor.  

The cave became a heavenly pause long enough for Elijahõs need for 

station identification.  

The wilderness  experience is for the deconstruct ion of our flesh  and 

egotism . The wilderness is also the place for what Joseph Campbell  

that great mythologist  called  for , namely,  the re -mytholization of 

faith in a demythologizing  age that saturates our minds with 

scientism, marketism,  material ism , milit arism and politicism. All 

these idolatrous òismsócamouflage our soulõs deep need for the 

same spiritual stuff that ordinary religious folk require.  

FROM HIS  WILDERNESS TREE  EXPERIENCE  ELIJAHõS JOURNEY 

OF HIS SOUL INTO A MORE PERFECT UNION WITH GOD, TOOK 

HIM TO A CAVE.  

The cave is the place for reconstruction after the necessary 

deconstruction has taken place. Listen if you will to Godõs re-

constructing , one on one,  agitational question: WHAT ARE YOU 

DOING HERE  ELIJAH ?  The cave  is that place where we are w hich 

serves as a substitute for where we know we ought to be.  
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Elijah answered a different question. He told the Lord why  he was 

there. He was there because of certain feelings in his mind. The  

Lord already knew the answer to that question.  What God does is  

go one on one with him, and us, to draw out of us, that which we 

have the nerve to think we can hide from God in the first place. In 

common language Godõs question was simply God calling him out! 

In Elijahõs answer to Godõs question Elijah tells God that he is the 

only one left that retains the determination to hang on to the core 

message of faith. God knows that he is not the only one left. Guess 

wható Elijah forgot that he was not the only one left. A man by the 

name of Obadiah had earlier told Elijah th at he had hid 100 

prophets cut from the same social justice conscience as Elijah. 

What we might ask is, Why was Elijah not in relationship with 

them? They could have been a source of encouragement to Elijahõs 

soul since frustration and disappointment loves company. They 

could have served as angels to him as well.  

God then does something I am certain that we do not like about 

God. Elijah answers God in his own way and God ignores  his 

answer.  God gets on with Godõs agenda, not Elijahõs reasons for 

why he is feeling the way he is feeling. Itõs as if God is saying, 

òYeah, yeah yeahéI know, I know. Now listen! This is what I want 

you to do.  

God instructs him to go back the way he came and stop at different 

places where people are in waiting for his arrival. Amon g those who 

await him is Elisha, the one to whom he will pass the torch of social 

justice.  

That is a wonderful note to stop on. There is an end to our ministry 

but we are not the ones who call the end.  

The still small voice of God gives us back the lost vo ice of our soul 

so we can be about his business refreshed by the reconstructing 

nature of Godõs Spirit. In Godõs one on one, Godõs agitational 
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question and call to accountability Elijah responds with fresh new 

courage and strength to get up and go.  He is r efreshed per haps by 

the thought that people are waiting for his arrival and they are 

powerless without  the gifts he has to offer.  

 

 

 

 


